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INTRODUCTION 


In many ecclesiastical circles today, debate and 
disagreements concerning doctrinal positions seem 
to be considered relics of medieval attitudes that 
have somehow survived in the Church. Certainly, 
during the ecumenical fervor of the 1960’s, such 
discussions were often considered impediments to 
the ‘‘dialogue’’ taking place between the various 
Christian confessions. Although much of the veh- 
ement polemics that often characterized inter- 
Christian exchange has disappeared, doctrinal divi- 
sion nonetheless remains a fact of life in Christen- 
dom today. 


In recent years, we in America have witnessed 
a powerful resurgence of evangelical-funda- 
mentalist Protestant Christianity. Unfortunately, in 
advancing their doctrinal claims, many evangeli- 
cals have resorted to pre-ecumenical polemical 
tactics. Often attitudes are betrayed that reveal a 
shocking ignorance of those whom they are at- 
tacking. Such is often the case when evangelicals 
turn their attention to the Roman Catholic and/or 
Eastern Orthodox Churches. 


This booklet has been prepared to help Or- 
thodox Christians respond to many of the most 
common fundamentalist assertions concerning the 
Church. It is intended to frustrate the efforts of 
those evangelicals who continue to aggressively 
proselytize among the Orthodox. In some ways it is 


unfortunate that a booklet of this sort needs to be 
written today. Certainly, in the essentials of the 
faith, there is much that unites both evangelicals 
and Orthodox. We share a mutual commitment to 
the historic doctrines concerning Scripture, the na- 
ture of God, and the person and work of Jesus 
Christ. Yet many evangelicals do not hesitate to 
label the Orthodox Church as ‘‘false,’’ or even 
‘‘heretical.’’ It is to such claims that this short 
study is addressed. 


The method of presentation employed in this 
booklet is that of clatm and response. Thus the 
typical fundamentalist-evangelical assertion is 
stated, followed by a more lengthy Orthodox re- 
sponse. It is hoped that not only will the evangeli- 
cal receive adequate answer to his claim, but that 
the Orthodox reader may thereby gain a better un- 
derstanding of his or her own faith. 


Traditions or Scripture? 


1. The Orthodox Church follows many tra- 
ditions not found in Holy Scripture. 

The Orthodox Church does keep traditions that 
are not expressly found in the Scriptures. St. Paul. 
wrote: ‘‘Hold to the traditions you were taught by 
us, whether by word of mouth or letter’’ (II Thess. 
2:15). The Orthodox Church adheres to the com- 
plete Apostolic teaching, whether this is contained 
in the Bible or comes to us by oral tradition in the 
Church. The Apostle Paul did not write ‘‘Don’t 
hold any traditions unless they are found in Scrip- 
ture.’’ 


Traditions of Men 
or Word of God? 


2. Jesus condemned the Pharisees for follow- 
ing the traditions of men instead of the 
Word of God (Mark 7:13). Doesn’t the Or- 
thodox Church do the same thing? 

Jesus did not condemn the Pharisees merely for 
having traditions; he rejected the false traditions 
that the Pharisees practiced (cf. Mark 7:9-13) and 
condemned them for making the observance of 
certain legitimate traditions more important than 
following the teachings of God’s Word (cf. Matt. 
23:23). The Pharisees were obsessed with practic- 
ing external observances in meticulous detail, 
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while at the same time neglecting God’s com- 
mandments. Jesus taught his disciples to keep the 
legitimate traditions, but to avoid being hypocriti- 
cal as the Pharisees were (cf. Matt. 23:1-3). This 1s 
exactly the position of the Orthodox Church. The 
Orthodox Church rejects traditions that are at vari- 
ance with the Scriptures, and practices only those 
which are proper expressions of the Christian Faith. 
The Orthodox faithful are warned in the services of 
the Church not to fall into the same errors as the 
Pharisees did. 


Worshiping Mary 
As the ‘‘Mother of God’’? 


3. Some Orthodox traditions are paganistic, 
like worshiping the Virgin Mary as the 
‘*‘Mother of God.’’ 

First of all, Orthodox Christians do not worship 
Mary. Worship is reserved for God alone. How- 
ever, Mary is greatly esteemed and honored as the 
one chosen by God to bring forth His Only- 
Begotten Son into the world. Because of this, she is 
the most exalted of all creatures. She herself 
prophesied ** All generations shall call me blessed”’ 
(Luke 1:48). 

Jesus Christ 1s an eternal, divine Person who 
took on a complete human nature through the Vir- 
gin Mary (cf. John 1:1,14). He is expressly called 
‘‘God’’ in the Scriptures (cf. John 20:28). As Mary 
gave birth to and nurtured a divine Person, she 1s 
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rightly called the ‘‘Mother of God.’’ This, of 
course, does not imply that she is the mother of 
God the Father. Many of those who question the 
title ‘‘Mother of God’’ are those who also doubt the 
full divinity of Jesus Christ. There is nothing 
paganistic in the Church’s veneration of the Mother 
of Our Savior. 


Prayer to Mary and the Saints 


4. The Orthodox pray to Mary and the other 
saints. Isn’t this worship? 

Orthodox Christians ask Mary and other saints 
to intercede for us before God in prayer. The Or- 
thodox believe that the reality of the Church en- 
compasses both the living and those who have died 
and are now ‘‘with Christ’’ (Phil. 1:23). Those who 
have died in Christ do not care for us any less, nor 
do they cease to pray for us because they have 
passed into eternal life. We approach the saints 
with veneration as we ask their prayers. In no way 
can this be compared to the worship we offer the 
Triune God. 


Can the Saints 
Hear Our Prayers? 


5. How can you know if the saints can even 
hear you? 
The experience of the Church confirms that 
they do. God has been pleased to grant many mira- 
cles and blessings by the intercessions of the saints. 
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The prayers of a righteous person are just as effec- 
tive after death as they are before, if not even more 
so. God glorifies his saints in the Holy Spirit (cf. 
John 17:22). A holy Russian monk, Silouan, ex- 
plained it like this: ‘‘Once upon a time I did not 
understand how it was that the holy inhabitants of 
heaven could see our lives, but . . . I realized that 
they see us in the Holy Spirit and know our entire 
lives. . . . In the Kingdom of Heaven the holy 
saints look upon the glory of our Lord Jesus Christ; 
but through the Holy Spirit they see too the suffer- 
ings of men on earth.’’' It is through their intimate 
union with God that the saints see us, hear us, and 
know us. Jesus showed that the departed can be 
aware of events on earth when he asserted °° Your 
father Abraham rejoiced to see my day. He saw it 
and was glad’’ (John 8:56). 


Scripture and Prayer 
to the Saints 


6. At any rate, such a practice is unknown in 
the Scriptures and the early Church. 
Scripture makes it clear that some men were 

especially powerful intercessors with God (Jas. 
5:16-18, Job 42:8). Yet this is not limited to this 
life only. In the second book of Maccabees, drop- 
ped by the Protestants from the Bible, the prophet 
Jeremiah is represented as constantly praying be- 


NOTES 


' Archimandrite Sophrony, Wisdom from Mount Athos, 1974, St. 
Vladimir’s Seminary Press, Crestwood, New York p. 60. 
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fore God for the people of Israel (II Macc. 15:14). 
This doctrine was known and accepted in the early 
church as well; inscriptions on early Christian 
tombs ask the prayers of the departed, and docu- 
ments such as **The Martyrdom of Polycarp,’’ tes- 
tify to it. Church Fathers that are often revered by 
Protestant Evangelicals, such as St. Augustine, St. 
Athanasius, and St. John Chrysostom, all accepted 
this catholic and orthodox doctrine. 


Jesus - The Only Mediator 


7. If we are saved by the blood of Christ, why 
do we need to pray to saints? Jesus is the 
only mediator between God and man. 
Jesus is the only Savior of mankind and 

Mediator between God and man. Yet, is it true that 
because Christ has saved us we no longer need each 
other’s prayers? Scripture and Christian tradition 
witness to the necessity and power of prayer for 
fellow Christians (cf. 2 Cor. 1:11). The departed 
Saints are intercessors, not mediators. And their 
prayers are most powerful before the throne of 
God. 


The Canonization of Saints 


8. The Scriptures say that all Christians are 
saints. It is wrong to canonize just some. 
The New Testament epistles refer to all faithful 
Christians as “‘saints.’’ While fully recognizing 
this, the Orthodox Church also uses the title 


1] 


‘“saint’’ in a special way to refer to certain persons 
who have manifested Christian virtue to an out- 
standing degree. By canonizing “‘saints,’’ the 
Church does not say that those who are un- 
canonized are not saints in the Biblical sense. The 
Church canonizes saints to hold up individual 
Christians as images of the work of the Holy Spirit 
and examples of the fullness of life in Christ. 
Though all Christians are saints in the New Testa- 
ment sense, not all are saints in the secondary use 
of the word. The Church calls us to imitate the 
virtues of those whom she has canonized as saints. 


The Bible Alone? 


9. The true Christian faith is based on the 
Bible alone. 

The Bible never has been and never can be 
‘*alone.’’ It was the Orthodox Catholic Church that 
finally decided what books belonged in the Bible 
and what did not. In the era following the death of 
the Apostles, there were many books that claimed 
to be Apostolic Scripture. The Church decided 
what books were authentic and what were not, 
based on whether or not those books conformed to 
the oral tradition she had received from the Apos- 
tles. Without the Church there would be no Bible. 
Heresies and distortions result when the Bible is 
torn away from the Church or interpreted privately 
outside the catholic tradition of the Church (cf. 2 
Pet. 3:16). The same Holy Spirit that inspired the 
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Scriptures is promised to guide the Church unto all 
truth and preserve her from error (cf. John 16:13). 
The Bible is not ‘‘alone’’ — it belongs to the 
Church. 


The Invisible Church 
and the Denominations 


10. The Church of Christ is invisible. I don’t 
believe in the Orthodox Church or any 
other denomination. 

The Orthodox Church is not a ‘‘denomina- 
tion.’’ It is identical to the Church that was estab- 
lished by the Apostles, that vanquished early 
heresies such as Gnosticism and Arianism, that 
proclaimed the canon of Scripture, and that defined 

the great Christian doctrines relating to the Trinity 
and the divine and human natures of Christ. Or- 
thodox Church history can be traced from Jesus 
himself directly to modern times without interrup- 
tion. It is impossible to claim that the Church is 
invisible. Were the local churches established by 
the Apostles invisible? Did the formation of the 

Bible take place outside of history? Were not the 

great heresies defeated in history by the historical 

Church? The truth is, then, that the Church is 

visible, it has a history, and it is identical to the 

Orthodox Church of today. 


The Bible and Tradition 


11. But Orthodoxy de-emphasizes the Bible and 

stresses the importance of tradition. 

Orthodoxy does not de-emphasize the Bible. 
The Orthodox Church accepts the Bible as the 
divinely-inspired, infallible Word of God. The 
Bible has unparalleled authority in the Church of 
God when it comes to faith and practice. But the 
Orthodox Church insists that the Scriptures must be 
interpreted according to the catholic tradition of the 
Church. This ‘‘catholic tradition’’ is based on the 
oral teaching of the Apostles as it has been handed 
down in the Church (cf. 2 Thess. 2:15). It is the 
result of the fact that the Holy Spirit lives in the 
Church (cf. John 14:26). It 1s enshrined in the 
teachings of Ecumenical Councils of the Church 
and the teachings of the saints and Church Fathers. 
Those who live in the fullness of the Holy Spirit are 
our best guides to the Scriptures; it is they who 
testify to the deep union between Holy Scripture 
and Holy Tradition in the Church. 


Images in the Church 


12. Scripture forbids the making of images. Yet 
this is practiced in the Orthodox tradition. 
Under the Old Testament Law, the making of 
images was forbidden. Yet this prohibition was not 
absolute. God himself commanded that two images 
of the cherubim be made and placed upon the 
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mercy seat of the Ark of the Covenant (cf. Exod. 
25:18). What the Scripture condemns is making an 
image of a false god and bowing down to worship 
it. God was forbidding idolatry, not the making of 
images themselves. 

The Scripture seems to forbid the making of 
any image at all: ‘*Thou shall not make unto thyself 
any graven image, or any likeness of anything that 
is in heaven above, or that is in the earth beneath, 
or that is in the water under the earth.. (Exod. 
20:4). In the next verse, however, it is clear that it 
is idolatry that is the issue (cf. Exod. 20:5). Other- 
wise God would not have commanded images to be 
made. 

There is deeper principle involved here, 
though. We are ‘“‘No longer under the law, but 
under grace’’ (Rom. 6:14). ‘‘And if we seek to be 
justified by the law, we are fallen from grace’’ 
(Gal. 5:4). The fact that God has become man in 
Jesus Christ has revolutionized the principles of 
God’s relationship with man. The laws of the Old 
Covenant do not, of course, take this into account. 
St. John of Damascus, one of the great Church 
Fathers, expressed the correct teaching that God, 
being invisible, inconceivable, and limitless, could 
not be represented. At the same time, St. John 
contended that because God has in Christ taken on 
human nature, Jesus Christ the God-man could 
legitimately be depicted in His human form. This 
teaching was accepted by the whole Church at the 
7th Ecumenical Council in 787. 


Obviously, 1f Exodus 20:4 is taken out of con- 
text and interpreted literally, 1t would be impossible 
to paint a picture of anything, or even to take a 
photograph! This is not forbidden by God. Only 
idolatry is condemned, the worship of false gods. 
To call images of Christ and his saints “‘idols’’ can 
only be described as blasphemous. 


Praying Before Icons 


13. I once saw an Orthodox praying to an icon. 
Such a practice directly contradicts the 
Scriptures. 

Orthodox Christians do not pray to icons. You 
may have seen an Orthodox praying before an icon, 
but not praying to an icon. The prayer is offered to 
Christ, or the intercessions of the saint depicted are 
implored. Praying to an icon would be a grave sin 
of superstition, and as such is condemned by the 
Orthodox Church. 


Veneration of Icons 


14. Orthodox also bow to and Kiss icons. This is 
blatant idolatry and an abomination to 
God. | 

If a person kisses a picture of his mother, is he 
honoring a piece of paper? Or is it an expression of 
love for his mother? Idolatry occurs when an object 
is worshiped as a god in itself. It was practiced as 
such by ancient peoples, and by primitive peoples 
and some Hindus today. 
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Christians make an act of reverence before an 
icon in so far as it is a symbol of the person 
represented. The love and devotion expressed are 
for Christ or a saint, not for wood, or paper, or 
paint. St. John of Damascus wrote: **I do not wor- 
ship matter, but Him who took on matter for the 
sake of my salvation.’’ Thus the Orthodox Church 
understands that the reverence paid to an icon is 
referred to the person depicted therein. 

The Protestant objection to the proper use of 
icons in the Church came eight centuries too late. 
In the year 787, the Christian Church defined the 
correct doctrine concerning the use of icons in the 
Church against the heresy of the iconoclasts. The 
Church that defined the canon of the New Testa- 
ment, the doctrine of the Trinity, and the doctrine 
of the Person of Christ, also established the doc- 
trine concerning the proper veneration of icons. 
The doctrine was accepted by the entire Christian 
world, both East and West. In rejecting this, the 
Protestants have deviated from Christian truth. 


Scripture and the Church 


15. On the basis of the Scripture, I cannot ac- 
cept such a decision of the Church. 

If you do not accept the authority and infallibil- 
ity of the Church, how can you accept the authority 
and infallibility of the Scriptures? It was the Or- 
thodox Church that decided what books constitute 
Holy Scripture. At the time that the New Testament 
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was compiled, there were many “‘Gospels’’ and 
other books that claimed to be apostolic scripture. 
The Church rejected some as spurious and accepted 
others as being genuinely apostolic and divinely 
inspired. If the Church erred regarding icons, then 
it 1s possible that she erred regarding Scripture. 
Thus you are left without the Scripture as well as 
the Church. 

The truth is that Christ promised to guide the 
Church unto all truth, and that the gates of Hell 
would not prevail against her (cf. John 16:13, Matt. 
16:18). The decisions of the ecumenical Church as 
defined in her Holy Councils must be accepted by 
all Christians. Without the Church, there is no 
Bible. 


Veneration of the Cross 


16. I always see the Orthodox kissing crosses. 

Why do they do this? 

Orthodox Christians venerate the cross as the 
symbol of that upon which our salvation was ac- 
complished. The Apostle Paul wrote: ‘‘God forbid 
that I should glory, save in the cross of our Lord 
Jesus Christ. . .’’ (Gal. 6:14). 


Calling Priests ‘‘Father’’ 


17. The Orthodox call their priests ‘‘Father.’’ 
Jesus forbids this (Matt. 23:9). 
Christ was teaching Christian humility and re- 
minding us that our only true Father is our Father in 
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heaven. Today, even extreme evangelical fun- 
damentalists do not hesitate to call their earthly 
fathers ‘‘Father.’’ Jesus was certainly not speaking 
of the current Catholic and Orthodox practice, as 
‘‘Father’’ was not an ecclesiastical title in His time. 

The Apostle Paul, whom Jesus personally 
chose to proclaim the gospel, was not ashamed to 
apply the title ‘‘father’’ to himself. He wrote: **For 
though you have ten thousand instructors in Christ, 
you do not have many fathers; for in Christ Jesus I 
have given you birth through the gospel’’ (I Cor. 
4:15). The Orthodox Church has continued this 
custom in regard to those who are our “‘spiritual 
fathers,’’ as St. Paul was to the Corinthians. 

St. Paul also did not hesitate to call the male 
parents in Ephesus by the title ‘‘father’’ (Eph. 6:4). 
Thus both Scripture and Christian tradition witness 
to the fact that Jesus’ words are not meant to be 
taken literally. If they were, titles such as “*Re- 
verend,’’ ‘‘Pastor’’ or *‘Doctor’’ would be equally 
inadmissable for Christians on the basic premise of 
Jesus’ statement. But when we examine the state- 
ment in context, however, we find that Jesus was 
teaching people to avoid pompousness and to seek 
humility (cf. Matt. 23:5-7, 11-12). 
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All Christians Are Priests! 


18. The Bible says that all Christians are 
priests. Why does the Orthodox Church call 
its pastors ‘‘priests?’’ 

If all Christians are priests, then it cannot be 
wrong to call Christian pastors priests. The official 
title of an Orthodox priest is ‘‘presbyter’’ in Greek, 
which translates to “‘elder’’ in English. The word 
priest is commonly used, however. The Orthodox 
Church teaches the ‘‘Royal Priesthood’’ of all be- 
lievers, (cf. I Pet. 2:9) but this is not to say that all 
believers may function as ordained priests. It is 
clear from Scripture that Jesus gave his Apostles 
special authority and special functions that were not 
given to all his followers (cf. Matt. 16:19, 18:18, 
John 20:22). This Apostolic ministry has been 
passed down in the Church by the laying on of 
hands (cf. Acts 14:23, I Tim. 4:13), and continues 
today in the priesthood of the Orthodox Church. 


The Liturgy a Sacrifice? 


19. Jesus is the only Priest in that He offered 
Himself once for sin. How can the Orthodox 
believe that the Liturgy is a sacrifice offered 
by the priest? 

The Orthodox Church knows and teaches the 
doctrine that Christ’s one offering of Himself is the 
one perfect sacrifice for sin, to which nothing may 
be added. In addition, the Orthodox Church never 
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accepted the doctrine of the ‘‘Sacrifice of the 
Mass’’ as it was taught in medieval Roman 
Catholicism. 

Yet the Divine Liturgy has always been de- 
scribed as a sacrifice from the earliest Christian 
times. In a document such as the ‘‘Didache,”’ 
(50-100 A.D.), it is described as the sacrifice 
prophesied by the Prophet Malachi (cf. Mal. 1:11). 
This is a consistent teaching of the Church Fathers. 
The Apostle Paul brings out the sacrificial conno- 
tations of the Eucharist in I Corinthians 10. That 
the Liturgy is a sacrifice consists in the fact that it is 
our sacrifice of praise and thanksgiving (cf. Heb. 
13:15). In it, we offer material gifts to God (cf. 
Phil. 4:18), as well as the gift of ‘‘ourselves, each 
other, and our whole lives’’ (cf. Rom. 12:1). But 
even more profoundly, the Liturgy is a sacrifice 
because in it the sacrifice of Calvary is made mysti- 
cally present on the altar for our salvation. Christ’s 
Sacrifice is not repeated, but we offer Christ’s sac- 
rifice on Calvary to God in union with our prayers 
and intercessions. It is the supreme form of 
‘*pleading the blood of Jesus,’’ as evangelicals say. 
In this, the Church as the body of Christ enters into 
Christ’s eternal High Priestly act of offering his one 
sacrifice in intercession before the Father (cf. Heb. 
7:24-5, 8:1-3). Thus the Liturgy is a sacrifice in 
that the Church offers her worship and intercession 
in union with the one sacrifice of Christ: the body 
which was broken for us, and the blood poured out 
for our salvation. 
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Orthodox ‘‘Ritualism’’ 


20. Why is the Orthodox Service so full of pomp 
and ceremonial? Worship in the New Tes- 
tament Church was simple. 

God is not opposed to ritual or ceremonies. He 
specifically commanded very elaborate rites to be 
performed under the Old Covenant. The book of 
Revelation shows us that physical acts of worship 
take place in the heavenly kingdom (cf. Rev. 
5:6-14, 8:1-4, etc.). The Orthodox Church be- 
lieves that the Church is the presence of the King- 
dom of God on earth. Therefore, her worship re- 
flects the glory of that Kingdom. 

We know, however, that the Orthodox Liturgy 
is essentially the same as that which was celebrated 
in the early Church. It has grown more elaborate 
over the centuries, but this is a result of natural 
historical development. We know from early doc- 
uments, such as the Apologies of Justin the Martyr 
(Apology 1:67), that the basic elements have re- 
mained the same. 

Unfortunately, the same cannot be said of Pro- 
testant evangelical worship. The early Christians 
met on the first day of the week to hear the Word of 
God proclaimed and to partake of the Lord’s Sup- 
per. They believed that the bread and wine were 
consecrated to become the body and blood of 
Christ. In rejecting this both in theory and in prac- 
tice, evangelicals have departed from the tradition 
of the New Testament Church. 
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Ritualism or Evangelism? 


21. Orthodoxy emphasizes ritual rather than 
winning souls for Jesus. 

Orthodox worship is the worship of a Christian 
community; therefore it is oriented to those who 
already believe and know Christ. In the early 
Church, non-believers were not even permitted to 
attend Christian worship. The modern evangelical 
practice of orienting Sunday morning worship to- 
ward evangelism and those who do not know Christ 
is a deviation from the correct Christian practice. 

The Orthodox Church does not neglect the 
necessity of missionary work, however. If at times 
Orthodox missions have been relatively inactive, it 
has been due to Moslem or Communist domina- 
tion. In recent years there have been active Or- 
thodox missions in such traditionally non- 
Orthodox countries such as Japan, China, Korea, 
and several modern African countries, as well as in 
the state of Alaska. The true Orthodox faith, how- 
ever, calls all Orthodox Christians to be mis- 
sionaries and witnesses for Christ. 


Are the Orthodox ‘‘Born Again?’’ 


22. Jesus said, ‘‘You must be born again.’’ Yet 
Orthodox Christians are not ‘‘Born Again’’ 
believers. 

The New Testament teaches that those who 
believe in Jesus Christ are granted a ‘‘new birth’’ 
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by the Holy Spirit in baptism: “‘Except a man be 
born of water and the Spirit, he cannot enter the 
kingdom of heaven’’ (John 3:5). The Apostle Paul 
presents this same teaching when he speaks of 
Baptism as “‘the washing of regeneration and re- 
newal in the Holy Spirit’’ (Titus 3:5). Thus a per- 
son who was previously spiritually dead is granted 
the gift of receiving God’s eternal life. This 
spiritual birth is essential to salvation. This is the 
teaching of the Orthodox Church and therefore 
Orthodox Christians are truly ‘‘born again.’’ 

The phrase ‘‘born-again Christian’’ today is 
often used to refer to someone who has experienced 
a certain type of emotional conversion experience. 
This is not a Biblical teaching. The new birth is a 
spiritual event which may or may not have emo- 
tional consequences. 


Are Believers ‘‘Saved?’’ 


23. Why does the Orthodox Church deny that 
true believers are saved? 

The Orthodox Church does not deny that a 
believer is ‘‘saved;’’ it only denies that a person 
can infallibly know he is going to heaven. Accord- 
ing to the New Testament, when a person is bap- 
tized into Christ, he is saved from the power of sin 
and death and transferred from the power of dark- 
ness into the kingdom of Christ (cf. Col. 1:13). Yet 
it is also possible to fall away from Christ through 
sin (cf. Heb. 6:4-6). Christians are not fully saved 
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until they enter the heavenly kingdom (cf. I Pet. 
1:5). | 


Doctrine of Assurance 


24. I thank God for the blessed doctrine of 
assurance. I know that I am saved and am 
going to heaven. 

You may thank God for such a doctrine, but the 
fact remains that it is absolutely unscriptural. 
Scripture clearly teaches that it is possible for a 
believer to fall away through sin or unbelief and 
forfeit his salvation. St. Paul warns: “*Let him who 
thinks he stands take care lest he fall’? (I Cor. 
10:12). He uses the example of the Israelites who 
passed through the Red Sea with Moses, and yet 
later fell away and were punished, as a warning to 
Christians. The Book of Hebrews uses the same 
example and warns, “*Take heed, brethren, lest 
there be in any one of you an evil heart of unbelief, 
departing from the living God’’ (Heb. 3:12). Our 
eternal salvation depends on our perseverance in 
Christ: ‘‘For we are made partakers of Christ, if we 
hold the beginning of our confidence steadfast to 
the end’’ (Heb. 3:14). 

St. Paul did not consider himself to have at- 
tained *‘eternal security’? but considered it neces- 
sary to keep pressing for the goal of the resurrection 
(cf. Phil. 3:9-14). He disciplined his body so that 
after preaching to others, he might not be cast away 
himself (cf. I Cor. 9:27). Christian salvation does 
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not depend on just one instance of faith; it demands 
a daily walk of repentance and continuing trust in 
Christ. Otherwise it will be for us as it was for 
those whom Peter addressed: ‘‘For if after they 
have escaped the pollutions of the world through 
the knowledge of the Lord and Saviour Jesus 
Christ, they are again entangled therein, and over- 
come, the latter end is worse with them than the 
beginning. For it would have been better for them 
not to have known the way of righteousness, than, 
after they have known it, to turn from the holy 
commandment delivered unto them’’ (II Pet. 
2:20-1). Clearly, then, it is possible to know Christ 
and then fall away. If this is so, how can we know 
‘‘T am saved?’’ It is possible that any one of us 
might fall away. The only insurance against it is 
continual, daily trust in Christ and struggle against 
sin. Let us remember the words of Jesus: **‘Not 
every one who says to me Lord, Lord, will enter 
the kingdom of heaven, but he that does the will of 
my Father who is in heaven’’ (Matt. 7:21). We 
must, as Peter says, “‘strive to make our calling and 
election sure’’ (II Pet. 1:10). 


Salvation by Faith Alone 
25. But the Scripture teaches that salvation 
comes by faith, not by works (Eph. 2:8-9). 
We receive our salvation by faith and we perse- 


vere in that salvation by continuing in faith. The 
New Testament makes it clear that the true saving 
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faith naturally issues forth in good works (Eph. 
2:10, Jas. 2:17-26, I John 2:4). 


Accepting Jesus as Personal 
Lord and Savior 


26. Why doesn’t the Orthodox Church teach 
people to accept Jesus as their personal 
Lord and Savior? 

The Orthodox Church does not use those par- 
ticular words, and neither does the New Testament. 
But the Orthodox Church teaches the necessity for 
personal faith in Christ. In her baptismal service, 
the candidate is asked, ‘‘Do you unite yourself to 
Christ? Have you united yourself to Christ?’’ The 
candidate then responds affirmatively, confessing 
his faith in Christ as “‘King and God.’’ In her 
eucharistic Liturgy as well, the priest repeatedly 
exhorts the faithful with these words: “‘let us com- 
mend ourselves, each other, and our whole life 
unto Christ our God.’’ The Orthodox Church does 
not employ ‘‘altar calls,’’ but teaches that faith in 
Christ is the foundation of our salvation. 


Sacraments and Salvation 


27. But receiving the sacraments of Baptism 
and Communion does not save anyone. 
Christ’s saving power is mediated through the 

sacraments if they are received according to the 

intention of the Church. Mere mechanical or for- 
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malistic reception of the sacraments does not save. 
In fact, if we partake unworthily, we receive dam- 
nation, not salvation (cf. I Cor. 11:29). However, 
God’s grace is available in the sacraments to those 
who approach with a living faith in Christ. 


Infant Baptism 


28. Why does the Orthodox Church practice 
infant baptism? Infants cannot have faith in 
Christ. 

Not only the Orthodox, but the vast majority of 
Christians in the world practice infant baptism. 
Roman Catholics, Anglicans, Lutherans, 
Methodists, Presbyterians and others follow this 
practice. It is the Baptists and other evangelicals 
who are the innovators in this regard. 

The children of Orthodox Christians are bap- 
tized, not after profession of faith, but in anticipa- 
tion of faith. If a young child is raised in a truly 
Christian home, he will undoubtedly come to be- 
lieve in Jesus at a very young age. Who can claim 
that the faith of a two-year-old, for instance, is not 
salvific? Christ pointed to the faith of children as an 
example for adults (cf. Mark 10:15). Of course, it 
is possible for one baptized as an infant to fall away 
later in life, but the same is true of those baptized in 
adulthood, as well. The parents and sponsors of the 
infant to be baptized pledge that the child will 
‘unite himself to Christ’’ as he is raised within a 
Christian home and the family of the Church. 
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Confession to a Priest 


29. Why do the Orthodox confess sins to a 
priest? God alone can forgive sin. 

The Orthodox Church teaches that indeed it is 
God alone who forgives sin, on the basis of our 
redemption in Christ. However, during His earthly 
ministry Jesus forgave sins, and the New Testa- 
ment clearly shows that He gave his apostles the 
power to remit or retain sins (cf. Jn 20: 23). This 
same authority is still possessed by the Church. 

In the early church, those who committed seri- 
ous sin were required to confess to the entire con- 
gregation. Later, the practice of privately confes- 
sing to the priest developed. Formal absolution is 
necessary when serious sin is committed, as such 
sin disrupts one’s relationship not only to God, but 
to the Body of Christ, His Church, as well. There- 
fore forgiveness is proclaimed by the pastor of the 
community, who is a direct successor of the apos- 
tles. Confession is not restricted to the formal sac- 
rament, however. The Orthodox Church teaches 
that repentance is an important aspect of the daily 
walk of Christians. Christians should confess sin to 
God as soon as it has been committed. Serious sin, 
however, results in excommunication from the 
sacramental life of the community (cf. I Cor. 
5:1-5), and thus the individual is restored to the 
community by the absolution of the priest upon 
evidence of repentance. 
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Holy Communion 
Only Symbolic? 


30. The bread and wine of the Lord’s Supper 
cannot possibly be the real body and blood 
of Jesus Christ. They are symbols only. 
Protestant Evangelical teaching upon this point 

unfortunately does not reflect the Word of God, but 
rather the teachings and opinions of men. Such 
teaching about the Eucharist is totally unscriptural. 
The Scriptures say that when the Lord took bread 
and blessed it at the Last Supper, he stated **This is 
my Body”’ (cf. Matt. 26:26). Taking the cup, he 
spoke these words: ‘‘This is my blood. . .”’ (Matt. 
26:27). Many who consider themselves ‘‘Bible 
Fundamentalists,’’ however, cannot accept the 
plain truth as Jesus stated it. Yet the teaching of 
Jesus 1s clear: ‘He that eats my flesh and drinks my 
blood, dwells in me, and I in him’’ (Jn 6:56). And, 
‘“Except you eat the flesh of the Son of Man, and 
drink His blood, you have no life in you’’ (John 
6:54). Just as in the present, there were many then 
who heard this teaching of the Lord but could not 
accept it. The Scripture tells us that these disciples 
ceased to follow the Lord rather than accept His 
teaching (John 6:60-66). They were in truth the 
first Protestants! 

This teaching of the Lord has never been a 
subject of debate in the Orthodox Church. The 
Church’s doctrine has been consistent from the 
Apostolic times through the Patristic period up to 


30 


the present. The great Fathers of the Church all 
witness to her literal understanding of the words of 
Jesus. 


Bread and Wine 
or Body and Blood? 


31. But how can the bread and wine literally be 
body and blood? 

The Orthodox Church, unlike some western 
churches, has never been anxious to inquire into the 
‘“how.’’ The Church knows what the teaching of 
the Lord is, and accepts it in humility and faith. It is 
truly a ‘“‘mystery.’’ The Church may not know the 
‘‘how,’’ but firmly believes that Christ, through the 
Holy Spirit, takes those holy gifts unto Himself and 
communicates Himself to us through them. 


Christ and Cannibalism 


32. But why would Christ want to feed us his 

body and blood? It sounds cannibalistic. 

If you think it is cannibalistic, then you had 
better take your complaint to Christ, because it was 
He who taught us that we must eat His flesh and 
drink His blood. In partaking of His body, sac- 
rificed for us on the cross, and His blood, poured 
out for our salvation, we are participating fully in 
the reality of our salvation. Christ personally 
nourishes us with His resurrected Life, uniting us to 
One another in Him. 
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Prayers for the Dead 


33. Why do the Orthodox pray for the dead? 
It is too late for prayers once a person has 
died. 

The Orthodox Church teaches that all persons 
are dependent upon God’s mercy, whether living or 
dead. Christians as well as unbelievers will stand 
before the **dread judgement seat of Christ.’’ Ac- 
cording to St. Paul, our works will be “‘tried by 
fire’ (cf. I Cor. 3:13). We will be held responsible 
for “‘every idle word’’ that we have uttered (cf. 
Matt. 12:36). In the face of such a rigorous judge- 
ment, our prayer goes up to God for those who 
have departed this life. 


Forgiveness by 
the Blood of Christ 


34. But Christians are cleansed by the blood of 

Christ. 

Yes, they are, and we pray that whatever sins 
and iniquities a person has died with will be forgi- 
ven him on the basis of Christ’s shed blood. A 
person is not finally or fully saved until he enters 
God’s Kingdom. 
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Orthodoxy and Other 
Denominations 


35. Why does the Orthodox Church attack the 
beliefs of other denominations? 

The Orthodox Church is not interested in ‘‘at- 
tacking’’ other Christians. She is convinced that 
she has retained the fullness of Christian faith and 
life. If other Christians have departed from that 
fullness, the Orthodox Church hopes to show them 
what that fullness is and the way back to it. Thus 
the Orthodox Church actively cooperates with other 
Christians in the ecumenical movement. 


Orthodoxy and 
the Purpose of Life 


36. What is the purpose of life according to the 
Orthodox Church? 

The Orthodox Church believes that the purpose 
of life is for men and women to be reunited with 
God now and for all eternity. This is accomplished 
by being spiritually ‘“‘born anew’’ and transformed 
into the likeness of God by the Holy Spirit. The 
Spirit of God is personally received by being bap- 
tized into Jesus Christ, God’s self-revelation to 
humanity. All the doctrines of the Orthodox 
Church depend on this basic teaching. 


* * * * * 
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ORTHODOX CHRISTIAN! It is clearly not 
enough to be Orthodox by birth or inheritance. The 
church cannot be limited to a function of one’s 
ethnic heritage. One does not practice Orthodoxy 
by a merely formalistic observance of certain ritu- 
als, nor is it possible to truly experience the fullness 
of Orthodoxy while remaining ignorant of the faith. 
The Church calls us to a new life which comes by a 
living faith in Jesus Christ, the Son of God. We are 
members of God’s family, a community which 
encompasses both heaven and earth. Let us fulfill 
the vision of Orthodoxy by truly being what the 
Church calls us to be: persons transformed into the 
likeness of Christ by the power of the Holy Spirit. 


EVANGELICAL CHRISTIAN: The Orthodox be- 
liever can understand your enthusiasm for Christ 
and what you believe to be the Gospel. But certain 
attitudes common to evangelicals reveal serious 
confusion in their thinking. There is need on the 
part of many evangelicals for a more balanced, 
historical approach to the Eastern Orthodox 
Church. Also, many evangelical-fundamentalist 
teachings need to be seriously re-examined in the 
light of Scripture and authentic Christian tradition. 
It is the conviction of the Orthodox that their 
Church is in fact the true Church of Christ. It 1s to 
her fullness that you are called, and her fullness is 
the fullness of life in Christ. 
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